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Throughout the history, different historians have come forward to give sequential account of the existence of Rastafarianism. There has been some myths that have been put forward trying to explain who Rastas are and their beliefs. People have been for a long time associated Rastafarianism with laziness, criminality as well as mental disorders. It has in the year's fueled negative attitude and perception towards Rastafarianism to the point of where some countries deny them entry into some places such as tourist attraction. In history, the year 1963 has been noted as a year where the negative energy towards Rastafarianism reached its peak. The perception led to rebellion by most of the Rastas resulting in several riots and acts of criminality leading to loss of many lives. Negative perception continued even among the Jamaicans with a recent study indicating a range of efforts by the government to ensure that the government instituted less offensive towards the Rastas Phenomenon. Rastafarianism has been captured throughout history by different historians who focus on some given aspects of the group. 

Bauman Jacob in his work, "The Creation and Movement of Rastafari," explains how the Rastafarianism came into being. He states that the group resulted due to the African rebellion against the whites and the middle-classes
. On their part, the Rastafarians saw these people as oppressors who had robbed them of their African heritage. According to Bauman, Rastafarianism as a movement further development into a strong religious movement just like Christianity
. Rastafarianism as a religion believe that the enslaved African who was shipped to the Caribbean will one day be redeemed. The movement usually uses the Bible as its sacred text although they provide their interpretations in an Afrocentric way. The main existence of the movement according to Bauman is as a result of a prophecy made by Marcus Garvey. This prophecy was, "Look to Africa where a black king will be crowned, he shall be the redeemer of the oppressed Africa race." Garvey also provided different teaching and philosophies which were taken as the primary foundation of the movement. Bauman in his work has given a clear and precise explanation of the events that motivated and contributed towards the formation of the Rastafarian movement
. The movement has been very instrumental in the liberation of the black people in Jamaica. 

Fonorow Amanda, in his work, "The Rastafari Movement: History, Culture, and Systems of Belief," looks at the history of the Rastafari movement by presenting; Jamaican history, the life of Marcus Garvey and looking into events that led to the birth and existence of Rasta. The work pays much attention to the Jamaica being the main geographical area that was widely associated with the Rastafari movement. The movement became popular across the globe especially due to its Reggae music
. According to Fonorow, Jamaica was seized from Spain by the British in the year 1665. This saw the British establish huge sugar plantations with Africans being used as slaves in the plantations. Jamaica continued to be controlled by both European and American Landowners in the 19th century. The Rastafari movement was started by Jamaicans working in Panama. In Panama, the American had taken over the construction of the Panama Canal, and this saw most of the immigrants migrate to the place for the construction work. Some of the individuals who were very instrumental in coming up with the Rastafari Movement included; Athlyi Rogers, Grace Jenkins, Balintine Pettersburgh and Marcus Garvey
. 

Fonorow presented one of the most instrumental events in the history of the Rastafarian movement. The history was made in the year 1966 when Haile Selassie I got an invitation to Jamaica by the government. The visit generated so much excitement among the Rastas, and when his plane landed, he was received by a multitude of Rastafarians. He also had an opportunity of meeting the elders of the movement. This was so enticing on the part of the elders, and they were excited to meet a divine one chosen by God although he denied the fact that he was divine
. His visit and acknowledgement of the movement boosted it and gave it the much needed legitimacy. 

In his work, Fonorow also gives an important aspect of the movement which is about the beliefs. Some of the beliefs that were incorporated in the movement include; Livity, a black supremacy that is Afro-centrism, Haile Selassie is the Living God, Zion and Babylon, and After Death. He also presents a number of their rituals and customs, and they practiced. Some of the rituals and customs that they practiced included; Ital Diet, Holidays, Services, Ganja, Dreadlocks and Beards, Dread Talk or Lyric ad symbols
. These beliefs, rituals, and custom were very instrumental since they helped in distinguishing and Rastas from the rest. Even to date, these customs have continued to be utilized and practiced by most Rastas. 

The different myths and beliefs relating to the emergence of the Rastafarian movement are well presented by Jivani Yasmin in his work, in his work, "The Forms of Jah: The Mystic Collectivity of the Rastafarians and its Organizational Precipitates." The source outlines what led to the birth of the movement and how it was integrated itself in the religion sphere of Jamaica. According to Jivani, Rastafarianism came at a point in time when there was a wide variety of religion in Jamaica
. The religious groups were composed of different Christian's groups such as Zion Coptics as well as the Pocomania. The author states that at the beginning of the 1920's, the idea of Ethiopianism became very popular in Jamaica and resulted in the birth of black supremacy. As a result, Marcus Garvey began impacting the blacks with teachings about the humanitarian beliefs to raise the consciousness of the blacks.  In this work, the author also outlines how Garvey was able to use the biblical language to emphasize on elements of Ethiopianism such as Black Supremacy. Garvey was viewed by the Rastas as a prophet and equated to John the Baptist
. Up to today, all Rastas respect Garvey as their proper who prophesied to them about a black king who would bring forth black supremacy. 

Javin further indicates that most Garveyites saw the fulfillment of the Garvey prophecy with the crowning of Ras Tafari Haile Selassie as the Emperor of Ethiopia in the year 1930. When he was a crown, the Emperor took the titles of, "Lord of Lords, King of Kings, the Conquering ion of the Tribe of Judah, 22th in the line of succession, direct descent of Solomon and Sheba, and the Root of David." The coronation of the Emperor gave a big boost to the Rastafarian movement. According to Javin, Ethiopianism, black supremacy, as well as the repatriation of Africa, became a great boost in the growth and establishment of the Rastafarian movement
. There were several quotes from the biblical verses which were used to form the Rastafarian exegesis. 

The progression of the Rastafarian movement has been attributed to some factors. One such factor that laid a strong foundation for its adoption across the world is its music. In his work, "Rastafari as Pan Africanism in the Caribbean and Africa," Campbell Horace, notes that indeed the musical form of the group, that is reggae, played a great role in popularizing the movement across the world as a social movement with its origin in the Caribbean. The movement was strengthened by a common fight which was the fight for the liberation from the colonialism. At the time, the spirit of pan-Africanis was live and was geared towards protecting Africans from slavery. It was expected that Africans from one part o the Africa were supposed to join hands in fighting for the freedom of their Brothers
. The movement was united by the notion that all African needed to come together and work towards helping their brothers gain independence. Africans sought to have freedom of movement and speech since most of them had been enslaved and endured mistreatment. 

One that has been very controversial in the movement has been the use of a drug such as cocaine and marijuana by the young Rastafari. Campell sates that the movement has been well known especially for smoking the herb Marijuana. These were incorporated as part of the culture, and it formed the basis for them being taken as criminals. The movement also went into the use of cocaine, and it was also incorporated as part of the Rastafarian culture. In their culture was the reggae music which was used in proclaiming their message about humanity and strengthening their presence globally. Rastas became very instrumental in battling racism and ensuring that the rights of the Africans were respected. 

Leslie James in his paper, "Rastafarianism and the Third Millennium: Cultural Liberation and Judgment of the World," brings out the most recent experience of the Rastafarian movement
. The works look at the contribution of the millennial consciousness towards the establishment of the Rastafarian movement. Leslie points out the fact that Ras Tafari which is a Rastafarian movement is considered to be a Jamaican Millenarian cult. He also points out the fact that Rastafarian was a movement that was born in the slums and the ghettoes of Jamaica and has since with time became one of the most and the fastest growing movement across the globe. The progression of the movement globally hs been attributed to the racial construction responsible for the formation of Jamaican society. In its millennial perspective, the movement was geared towards having an imminent as well as a total collective salvation of all the Afro-Jamaicans, and this helped in positioning the movement to be looked in the perspective of the colonization of Jamaica
.

In conclusion, despite its discouraging start among the oppressed in Jamaica, Rastafarianism has flourished to become a global movement and religion. Presently, Rastafarianism claims to have followers all over the world. This spread is attributed to overseas travel and migration, as well as the spread of reggae through the international music industry.
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